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Profound Divrei Torah culled from the writings of the

Gaon and Mekubal Rav Shimshon Chaim ben Rav Nachman Michoet Nachmeni zy'a,
author of Sefer Zera Shimshon on Chumash and Toldos Shimshon on Pirkei Avos,
who promised that all who study his words will be blessed with an abundance of good, wealth
and honor, and will merit to see children and grandchildren thriving around their table.
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The Torab’s Clear Confirmation
That Reuven Did Not Sin
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And these shall stand for the curse on Mount Eival: Reuven,
Gad and Asher... Cursed is he who lies with his father’s wife...

The Gemara in Shabbos a7y ny establishes Reuven’s innocence
from the fact that his descendants were among those who were
chosen to stand on Mount Eival and affirm the curses.p>73 1M 931
IR N1 Y2 N LY TINY? W TNY TWOR 1T AT NWYN 81 K21 11V ININN
121 172 0T KON K271 IR NWUK DY 2191w - That righteous person [i.e.
Reuven] was clearly saved from that sin [that the Torah seems to
attribute to him; lying with his father’s wife, Bilhah], as its certain
that this deed could not have come to his hand, for is it possible
that his descendants would in the future stand on Mount Eival
and declare, ‘Cursed is he who lies with his father s wife’, if this
very sin had come to his hand? [i.e. For if Reuven had actually
laid with Bilhah, Hashem would surely not have selected his
descendants to be among those affirming this curse].

The commentaries ask on this Gemara; why the need to establish
Reuven’s virtuousness from this incident which happened a short
time before Moshe Rabainu’s death, when it could have been
proven from a much earlier indicator. For the Gemara in Sotah )
@y says the following;.112n2 1% NNRIT IR 20 11T NNR2 YW ANIR2
W ANPW 18,1722 ANRTTIOR *I3R YV 12N2°Y I PTNY,H0P 12 IR
.Di1an - At that moment [before Yosef succumbed to the sin], the
visage of his father came and appeared to him in the window and
said to him, “Yosef! Your brothers are destined to be inscribed
upon the stones of the Efod, and you are destined to be among
them. Do you want your name to be erased?” In view of that,
when we find Reuven’s name inscribed on the stones of the Efod,
that in itself should clearly attest to his integrity, for had Reuven
indeed sinned, his name would have been erased from the Efod;
just as Yaakov had warned Yosef would happen if he would sin.
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Truthfully, we can pose a much greater question on the proof that
the Gemara chose to use when establishing Reuven’s innocence.
For immediately after the Torah narrates the incident which seems

to indicate a wrongdoing on Reuven’s behalf, the Passuk proceeds
and says, Wy DIW 2Py 112 P71 - and the sons of Yaakov were
twelve, and Rashi cites the Chazal who say,0mw p%w 81 117075
12181 RVN ROW D78 D191 — These words come to teach us that all
Yaakov's twelve children are equal and all are righteous, for
Reuven did not sin. Accordingly, we need to understand why the
Gemara would need to prove Reuven’s innocence from the
incident which occurred on Mount Eival, when the Torah itself
plainly and clearly vindicates him of any sin?

This obvious difficulty would compel us to say that that those
words alone, where the Torah acknowledges that all twelve sons
were equally righteous, would not suffice to prove that Reuven
didn’t sin, as we can easily say that Reuven did indeed sin, yet
only because he repented was his sin atoned for, and thus was he
once again considered righteous, equal to his brothers. Accordingly,
we can similarly say that from this fact alone, that Reuven’s name
was inscribed on the stones of the Efod, we could not have proven
that he had never sinned, for by the same token we can say that he
had indeed sinned, and only because he repented was his name
eventually inscribed on the Efod stones.
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We can now understand why the Gemara needed to prove
Reuven’s virtuousness from the fact that his descendants were
chosen to stand on Mount Eival and affirm the curses, and not
from the fact that Reuven’s inscription was on the Efod, nor from
the fact that Reuven was considered equally as righteous as his
brothers. For if he had indeed sinned, then although his repentance
would have sufficed for him to be considered righteous and to be
reinstituted in having his name inscribed on the Efod, nevertheless,
out of respect for his honor, Hashem would still not have chosen
Reuven’s descendants to be among those selected to affirm the
curses which the Torah places upon those who violate the Torah’s
commandments. N MR 1INWID NWNY YT

The Admonishment That the Jews Will Lose
Even That Which Essentially Belongs to Them
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Your ox will be slaughtered before your eyes, but you will not eat
from it; your donkey will be robbed from before you, but it will

not return to you; your sheep will be given to your enemies, and
you will have no savior.


mailto:zsen@zerashimshon.co.il
http://zerashimshon.com/
mailto:mbpaskesz@gmail.com
mailto:zera277@gmail.com
mailto:yomospira%40gmail.com?subject=

We need to understand the meaning of the three distinct
penalizations that the Torah makes reference to; 'Your ox will be
slaughtered, but you will not eat from it; your donkey will be
robbed from before you, but it will not return to you; your sheep
will be given to your enemies, and you will have no savior'.
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We can explain that the Torah is making reference to three rulings

regarding the obligation and judicial approach to a thief's
responsibility to pay back that which he stole.

The first reference is to the monetary penalty
which is called, nwnm nyaIR "niYwn - the
fourfold and fivefold penalty. That is, a
thief who steals a sheep or a goat and
slaughters or sells it must pay four times
its value, and if he steals an ox and
slaughters or sells it, he must pay five
times its value. Nevertheless, there is a
prerequisite for this penalty, as the
Mishnah in Bava Kama -y vy teaches us.
A thief pays the fourfold or fivefold
payment only if he stole the animal from
outside the owner's domain or he
slaughtered or sold it outside the owner's
domain. But if he stole the animal and
also slaughtered or sold it inside the
owner's domain, he is exempt from
the fourfold or fivefold payment.

The second reference is to that which the
Gemara in Bava Kama @y m teaches us
regarding the remuneration of a thief who wishes to repent. The
Gemara relates the following episode. There was an incident with
a certain person who wished to repent from his engagement with
thievery and lending on interest. His wife said to him, "Empty
one! If you repent, even the belt that you are wearing is not
yours". He thus refrained and did not repent. At that time the
Sages declared: If thieves and lenders on interest wish to return
their ill-gotten gains, their victims should not accept from them
[i.e. so that they should not be deterred from repenting because of
the great financial burden it would place on
them]. And if one does accept from them, the
spirit of the Sages is displeased with him.
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The third is in reference to that which we
learn in the Gemara Bava Kama .« 7 The
Mishnah says: If bandits confiscated
someone's garment and gave him another
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La bendicién de Rabenu

Pasajes de bendicion que aseguré el autor, Rabenu
Shimshén Jaim Najmani, zatzal, extraidos de su
peticién y suplica en las introducciones de sus libros

eleven mi nombre en sus labios, y, quiza, asi sera

recordado mi nombre en vuestras bocas después de mi

muerte; esto es lo que les ruego, con diez formas de

plegaria. Y asi, que Aquel que es el Dueiio de las

recompensas les recompense con vida buena, larga, y

abundancia de sustento a ustedes, los que hacen buenas
acciones”.
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garment [i.e. which were clearly the property of another of their
victims], they are his, because we presume that their original
owner despaired of ever retrieving these clothing as soon as it
was seized from them. Rav Bartenura quotes the Gemara to
explain, that the Mishnah's contention 'that it may be assumed
that the initial victim, who was the original owner of these
clothing, has despaired of retrieving them, and thus the second
victim can use them', was only said with regard to Jewish bandits,
but with regard to non-Jewish bandits one would not be able
to use the clothing that the bandits gave him. The reason
for this is because when robbed by Jewish bandits
the victim may only summon them to a Jewish
court, and thus the victim despairs from
ever retrieving his belongings from the
bandits because the Jewish court would
never issue a verdict without clear
testimony, and the victim knows that he
cannot supply witnesses who have
witnessed the robbery. But when robbed
by non-Jewish bandits, he can summon
them to a non-Jewish court who issues
verdicts even without clear testimony, and
thus the victim does not despair of
retrieving his belongings, because he
believes that he has a reasonable chance
of recovering them.

s YT TN YRy

compaiieros y alumnos;

T

L . R <

(C_
NS O
Accordingly, we can explain the three

distinct penalizations as follows.

Your ox will be slaughtered before your eyes, but you will not
eat from it, is alluding as follows, 'Your ox will be slaughtered
before your eyes' - the thief will [steal and] slaughter the ox inside
your domain, and thus, 'you will not eat from it' - the thief will be
exempt from paying you the fourfold or fivefold payments.

Your donkey will be robbed from before you, but it will not
return to you, is alluding to the wishes of the Sages that the
victims should not accept reparation from those who robbed them.

Your sheep will be given to your enemies, stating clearly that
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although they will be taken by 'your enemies',
namely non-Jews, whose court system would
typically issue a verdict for the victim to
receive back his property; nevertheless, you
will have no savior, no one will help you
retrieve that which truthfully belongs to you.
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