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Profound Divrei Torah culled from the writings of the
Gaon and Mekubal Rav Shimshon Chaim ben Rav Nachman Michoet Nachmeni zy'a,
author of Sefer Zera Shimshon on Chumash and Toldos Shimshon on Pirkei Avos,
who promised that all who study his words will be blessed with an abundance of good, wealth
and honor, and will merit to see children and grandchildren thriving around their table.
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Why Hashem Bestows Abundance Upon Us
Even When We Aren't Fully Worthy
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Yosef died, and all his brothers and that entire generation.
The Children of Israel were fruitful, and they
flourished, increased and became strong - very
very much so; and the land became filled
with them.

The Midrash ¢n % 2 expounds on these
Pesukim as follows. 221 "nR 931 nor nn7
D”p DNN TNR AW 0T 22w 77022 K100 170
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Yosef died, and all his brothers and that
entire generation: The fact that the Torah
tells us of the death of Yosef and his
generation, and only afterwards does it
recount the Jews' enslavement to the
Egyptians, is an indication that this was
the sequence of events. This is to teach
you that as long as one of those who
descended to Egypt with Yaakov was
alive, the Egyptians did not subjugate the
Jews. The Children of Israel were fruitful, and they
flourished: Although Yosef and his brothers died, Hashem did not
die. Rather, the Jews continued to multiply, as it states, 'The
Children of Israel were fruitful and they flourished'.

This Midrash begs for an explanation. First of all, why indeed
didn't the Egyptians enslave the Jews as long as Yosef and his
brothers were still alive? Secondly, what does the Midrash mean
when it says, 'Although Yosef and his brothers died, Hashem did
not die'; was there, so to speak, any possibility to think otherwise?
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The following Midrash i x +» describes what occurred after
Yosef's death. nnx 830 ,071303 7113 1R ,N°N 1712 1197 077 NNWI
PRW DINND 17220 190 12 TWYW 11731 ,0°1300 RS’ 190 NwnNw THY
T2V 92100% 1Y RIWY D12 190 I0RIY ,ARIWY MR PN D780 -
When Yosef died, the Jews abrogated the covenant of circumcision,
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The Zera Shimshon
promised those who study bis words:
"May your eyes merit to see children and
grandchildren, wise and perceptive, thriving
as olive shoots around your table. And may
your homes be filled with an abundance of
good, with wealth and honor never ceasing
from amongst your progeny."
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for they said, "Let us be like the Egyptians". - You can learn this
from the fact that Moshe circumcised the Jews upon their
departure from Egypt. - And when they did this, Hashem
transformed the love that the Egyptians had toward them into
hatred, as it is stated, 'He transformed their hearts to hate His
nation, to plot against His servants'.
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In view of this, that the Jews abrogated the covenant of
circumcision after Yosef died, we can clearly understand

the Midrash which we quoted earlier. The Midrash
tells us 'that as long as one of those who
descended to Egypt with Yaakov was alive,
the Egyptians did not subjugate the Jews'.
The reason that the Egyptians did not at
first enslave the Jews, is because,
originally, the Egyptians actually loved
the Jews. It was only after Yosef died,
when the Jews abrogated the covenant,
that Hashem caused the Egyptians to
begin hating the Jews, and subsequently
enslaved them as well.

Accordingly, we can also understand the
ensuing Midrash that says, 'Although
Yosef and his brothers died, Hashem did

not die. Rather, the Jews continued to

multiply, as it states, 'The Children of

Israelwere fruitful and they flourished'.

For Hashem told Avraham Avinu in
Parshas Lech Lecha¢a i pwsn  as
follows,7T8n T8N JNIN N2IRI 73721 12 1712 NINRT - 1 will
set My covenant between Me and you, and I will increase you
most exceedingly. From this Passuk we learn that that the
continuity and growth of the descendants of Avraham is dependent
on the merit of them adhering to the covenant.
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Therefore, when the Jews no longer adhered to the covenant, the
resulting ramification should have been an impediment to the
growth and flourishment of the Jewish people. Nevertheless,
because Hashem had promised Avraham that He would be a God
to him and his descendants, He thercfore did not forsake the
Jewish people even though they had forsaken His covenant. This
is what the Midrash implied when it said, 'Although Yosef and his
brothers died, [and the Jews no longer adhered to the covenant,
nevertheless] Hashem did not die [i.e. forsake them]. Rather, the

Jews continued to multiply. 2 MR 1INWID NWUNY YT
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Why Pharaob Felt the Need to Pretend
as If He Did Not Know Yosef
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A new king arose over Egypt, who did not know of Yosef.

The Gemara in Sotah 'y x) brings two opinions in regard to the
meaning of this Passuk. 'A new king arose over Egypt': Rav and
Shmuel dispute the meaning of this Passuk. One says that it refers
to a genuinely new king, while the other says that it only refers to
a king whose decrees were renewed. The one who says that it was
a genuinely new king, derives this from the fact that it is written
'a new king'. The other one who says that it was only his decrees
which were renewed, derives this from the fact that nowhere is it
written that the previous king had died and that a new one reigned
in his stead. 'Who did not know of Yosef': It means that he made
it seem as if he did not know Yosef.

There are two questions which we can pose on the second
opinion, who understands that 'a new king arose’, doesn't purport
'a new king', but rather 'a king whose decrees were renewed'. The
first question is; the phrase 'renewed decrees', seems to imply that
the king renewed a decree which had, in the past, been in effect
but had somehow become forgotten. We need to understand
which particular sidelined decree did Pharaoh renew; and why
indeed did he renew it?

Secondly, the Passuk tells us that the king 'did not know of
Yosef', and this opinion explains it to mean that he made it seem
as if he did not know Yosef. This seems to imply that the king
renewed harsh decrees against the Jewish People as if he had
never known Yosef. Why does the Torah say that he renewed this
decree contingent upon the fact that he made it seem as if he had
never known Yosef? Perhaps the king openly acknowledged that
he was acquainted with Yosef, but nevertheless renewed those
harsh decrees in spite and in defiance of Yosef.
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The Sefer Asara Ma'amaros discusses the profound Master Plan
which Hashem orchestrated in order to arrange that Yosef should
rule over the Egyptians before they
would rule over the Jewish People.
He did this so that when the
Egyptians would eventually rule
over the Jews, it would be considered
as if the Jews were enslaved to Yosef
and not to the Egyptians. This would
be in accordance to the Halachic
ruling that onos) 127 N3P 72V NIPW N
@'y ns - whatever a slave acquires his
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master acquires [i.e. anything that a slave takes into his possession
is automatically acquired by his master]; hence, because the
Egyptians were enslaved to Yosef, the Jewish People who would
in turn become enslaved to them would essentially be enslaved to
Yosef. Hashem did this in order to prevent the Jews from
becoming entirely subordinated to the Egyptians and thus totally
submerged in the Egyptian impurity.
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We can explain that the law which Pharaoh renewed, was not
some harsh decree against the Jews, but rather a law concerning
the standard to which an Egyptian monarch must be held to. This
law is quoted in the Midrash « vo 9 as follows, Yw P70 2N
7210 T2V PRW NYD - It was written in the Egyptian's code of laws
that a slave may not rule over Egypt. The reason why Pharaoh
renewed this law was because he understood the concept that
because Yosef was ruler over the Egyptians, his Jewish brethren
were essentially enslaved only to him and not to the Egyptians.
Pharaoh hoped that by renewing this law, he would retroactively
invalidate Yosef's reign, which would inevitably result in the
Jews being in the exclusive proprietorship of the Egyptian people.
By doing this, Pharaoh hoped to entirely subordinate the Jews
under the Egyptian influence and thereby assimilate them entirely
to the Egyptian immoral culture.

Pharaoh's rationale, though, was mistaken and foolish. For had
Yosefindeed been a slave, then renewing the Egyptian law would
certainly invalidate his sovereignty. But because, in truth, Yosef
was never a slave but was rather always a free man - as Yosef
himself had clearly told Pharaoh after interpreting his dreams, 'I
was kidnapped from the land of the Jews' -av n mwsay therefore
Yosef's reign never contradicted the law which stated that a slave
may not rule over Egypt, and thus renewing that law wouldn't
invalidate Yosef's perfectly legitimate rulership.

In light of all this, we can understand the insinuation of the
Passuk according to the opinion that the new king', refers to 'a
king whose decrees were renewed'. 'A new king arose over
Egypt': Alludes to the king's attempt to renew the law that a slave
may not rule over Egypt; in order to
invalidate the reign of Yosef who at
the outset was a slave. "Who did not
know of Yosef': He did this despite
knowing the truth that Yosef was
never actually a slave, but a free
man who was kidnapped from his
father's home.
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