
 

Parshas Bahalosecha 

And Moshe cried to Hashem saying, Hashem please (nah) heal her. (Bamidbar 13/12) 

Hashem, please heal her: This possuk teaches (derech eretz) proper conduct, that if one asks his 

friend for a favor, he should precede [his request] with two or three words of supplication, and only 

then should he make his request. 

Saying: What is the meaning of the word, "saying"? Moshe said to Hashem; Tell me if You are going 

to cure her or not (Rashi). 

Zera Shimshon asks on Rashi, the word "saying" is 

written before the phrase “Hashem please cure her” 

so why did Rashi first explain the phrase "Hashem 

please cure her" and after that he explained the word 

"saying" which is not in the order that these words 

are written in the possuk? 

He gives two answers. 

The first answer is that Rashi was bothered by a 

seeming inconsistency in the possuk. The word, 

"nah", which we translated simply as, "please", 

usually connotes a polite way to ask for something 

to be done immediately. If this is so, then the 

meaning of "saying" cannot be that Moshe asked 

Hashem to tell him if Hashem will cure Miriam or 

not. Since Moshe asked that Miriam should have an 

immediate recovery then Moshe will see for himself 

if Hashem answered his prayer or not. If Moshe 

sees that Miriam was healed then Moshe will know 

that Hashem answered his prayer. If Moshe didn't 

see that she was cured then he will know that his 

prayer was not answered. There was no reason for 

Moshe to ask Hashem to inform him if Hashem 

answered his prayer or not! 

Rashi therefore first explained that “nah” doesn't 

mean "immediately" but it is rather an expression of 

derech eretz.  After we understand that, Rashi was 

able to explain that the word, "saying" means that 



Moshe asked Hashem to inform him if his prayer 

was answered or not.  

The second explanation why Rashi explained the 

possuk out of order is built on two other difficulties in 

this possuk. Firstly, if a person asks something from 

a king or any other important person he doesn't add 

to the request that he should tell him if that person is 

planning to answer his request or not. The normal 

way things are done is that after a person makes his 

request he waits and hopes for the best.  .  

Secondly, it is written in the Gemorro Berachos 24b 

a person who raises his voice when he davvens is 

acting like a false prophet (who at the time of 

Eliyahu Hanavi yelled out to their Avodah Zarah to 

answer their prayers). What then does it mean that 

Moshe cried out to Hashem? 

He answers this second question in light of what is 

written in Shulchan Aruch that even though 

generally speaking one should not davven out loud 

if he is doing so for the benefit of others that they 

will learn from him how to davven it is permitted. 

Therefore since Moshe davvened out loud in order 

that Bnei Yisroel will learn to precede their prayers 

with two or three words of supplication therefore it 

was permitted for him to davven out loud.  

Why however did Moshe choose to teach this 

halacha specifically now when he davvened for 

Miriam and not at some other time?  

This question he answers in light of the Medrash 

that the reason that Moshe's tefillah for Miriam was 

so short, only five words, was because Moshe was 

concerned that if he would davven a long tefillah 

Bnei Yisroel would complain that the only reason 

that he davvened so long was because she was his 

sister and he cared for her more than he cared for 

the rest of Bnei Yisroel and if he would have 

davvened for someone else he would have 

davvened much quicker. Moshe therefore davvened 

quickly and, Zera Shimshon adds, he also davvened 

out loud to publicize to everyone that he davvened 

short. 

Moshe never davvened out loud to teach Bnei 

Yisroel to precede their prayers with a few words of 

supplication because Moshe was concerned that 

the people will erroneously conclude that it is always 

permitted to davven out loud and they would not 

realize that Moshe did this only because he wanted 

to teach them to precede their prayers with a few 

nice words.  However since he now had to davven 

out loud so they would not suspect him of favoritism 

toward his sister he also choose to teach them the 

proper way to word a prayer. 

Moshe Rabainu wasn't one hundred percent sure 

that even to take away their suspicion outweighed 

his concern that people will learn from him that in 

any situation one can davven out loud. Therefore 

after he davvened out loud for Miriam he asked 

Hashem to tell him if Hashem answered his prayer. 

His question was essentially if he did the right thing 

and therefore he doesn't have to continue to davven 

for her, or did he do the wrong thing and therefore 

he will davven again.  

Rashi therefore waited to explain that the  word, 

"saying"  means that Moshe asked Hashem to tell 

him if his prayer was accepted after he explained 

that Moshe davvened out loud to teach Bnei Yisroel 

to precede a request with two or three words of 

supplicants because without knowing this one would 



think that Moshe acted with chutzpa by immediately 

asking if Hashem accepted his prayer. It is only after 

we understand that Moshe's davvening out loud 

was not so simple can we understand that it wasn't 

chutzpa to ask if Hashem answered his prayer but 

he was really asking Hashem if he did the right thing 

and he should leave things alone the way they are 

or should he davven again

. 

This week's divrei Torah is being sponsored anonymously with the prayer that the merit of people to 

learning the divrei Torah of Zera Shimshon Hashem should grant them and their children with zarah chaya 

v'kayama, generations of servants of Hashem. 
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סְעוּ ךְ יְדֹוָד מֵהַר וַיִּ רֶּ ת דֶּ ים שְלשֶּ ית וַאֲרוֹן יָמִּ ם נֹסֵעַ  יְדֹוָד בְרִּ פְנֵיהֶּ ךְ לִּ רֶּ ת דֶּ ים שְלשֶּ ם לָתוּר יָמִּ   :מְנוּחָה לָהֶּ

ם יְדֹוָד וַעֲנַן ן בְנָסְעָם יוֹמָם עֲלֵיהֶּ י  :הַמַחֲנֶּה מִּ נְסֹעַ  וַיְהִּ ר הָאָרֹן בִּ ה וַיאֹמֶּ יךָ וְיָפֻצוּ יְדֹוָד קוּמָה משֶּ  וְיָנֻסוּ אֹיְבֶּ

יךָ פָנֶּיךָ מְשַנְאֶּ בֲבוֹת יְדֹוָד שוּבָה יאֹמַר וּבְנֻחֹה  :מִּ שְרָאֵל אַלְפֵי רִּ י :יִּ ים הָעָם וַיְהִּ תְאֹננֲִּ  יְדֹוָד בְאָזְנֵי רַע כְמִּ

שְמַע חַר יְדֹוָד וַיִּ בְעַר אַפוֹ וַיִּ קְצֵה וַתאֹכַל יְדֹוָד אֵש בָם וַתִּ צְעַק  :הַמַחֲנֶּה בִּ ל הָעָם וַיִּ ה אֶּ תְפַלֵל משֶּ ה וַיִּ  משֶּ

ל שְקַע יְדֹוָד אֶּ קְרָא :הָאֵש וַתִּ י תַבְעֵרָה הַהוּא הַמָקוֹם שֵם וַיִּ ר וְהָאסַפְסֻף :יְדֹוָד אֵש בָם בָעֲרָה כִּ רְבוֹ אֲשֶּ  בְקִּ

תְאַוּוּ בְכוּ וַיָשֻבוּ תַאֲוָה הִּ שְרָאֵל בְנֵי גַם וַיִּ י וַיאֹמְרוּ יִּ לֵנוּ מִּ  ד-א/ויא לו-לג/י במדבר :בָשָר יַאֲכִּ

 It is written in this week's parsha. “They traveled 

away from the Mountain of Hashem a distance of 

three days. The Ark of the Covenant of Hashem 

traveled in front of them a three days journey to 

seek out a resting place for them. Hashem's cloud 

kept above them by day, as they moved on from 

camp. When the Ark began to travel, Moshe said: 

“Advance, Hashem and let Your enemies be 

scattered, and Your foes flee before You!” And 

when it rested, he would say: “Return, Hashem, 

and dwell among the myriads and thousands of 

Israel. You on Israel’s myriads of thousands!” And 

the people acted like complainers in the ears of 

Hashem. Hashem heard and was angered and a fire 

of Hashem broke out against them, ravaging the 

edge of the camp. The people cried out to Moshe. 

Moshe prayed to Hashem and the fire died down. 

He named that place Tavairah because a fire of 

Hashem broke out against them. The rabble in their 

midst cultivated a craving, and Bnei Yisroel also 

wept and said, "Who will feed us meat?" 

(Bamidbar 10/33-36, 11/1-4)” 

A lot transpired in these eight pesukim. Bnei 

Yisroel left Har Hashem. The people complained 

to Hashem and as a punishment Hashem brought a 

fire on the edge of the camp. The rabble in their 

midst had a tremendous craving to eat meat and 

complained to Hashem.  

In the middle of the Torah relating all of these 

events, the Torah tells us that when Bnei Yisroel 

would travel in the Desert from place to place, and 

the Aron began to move, Moshe prayed that 

Hashem should destroy and scatter all of their 

enemies. 

Chazal (Shabbos 115a) ask; mentioning Moshe's 

prayer when the Aron moved and rested is 



completely out of place. It would be more fitting 

for the Torah to mention it in Parshas Bamidbar 

when the Torah describes how Bnei Yisroel 

journeyed.  

One explanation is given by the Gemara; Moshe's 

prayer is specifically mentioned here to, "Separate 

between the narrative of the first calamity and the 

narrative of the second calamity." The Gemara 

asks, what is the second calamity? "And the people 

acted like complainers". The Gemara continues 

and asks, what is the first calamity? "They traveled 

away from the Mountain of Hashem a distance of 

three days". R' Chama the son of R' Chanina 

explains that this means Bnei Yisroel turned away 

from Hashem. (Mesechta Shabbos 115a) 

A second explanation is given by Rashi; the first 

calamity was the wrongdoing of "traveling away 

from the Mountain of Hashem a distance of three 

days". The wrongdoing was not the traveling itself, 

but rather it refers to "The rabble in their midst 

cultivated a craving, and Bnei Yisroel also wept 

and said, "Who will feed us meat?" written seven 

pessukim later.  

Zera Shimshon quotes the Ramban who asks on 

Rashi, who explains the calamity was "the rabble 

in their midst..." since this is written after "And the 

people complained..." How can Chazal refer to it 

as the "first calamity"? 

Secondly, Zera Shimshon himself asks, why did 

the Gemara explain the second calamity was 

before the first one? When there are two unknowns 

it is more accepted to explain the first unknown 

and then the second.  

Zera Shimshon explains the key to answer these 

two questions is to properly understand why Bnei 

Yisroel chose to specifically complain about the 

fact that they cannot eat meat. Why was this so 

important to Bnei Yisroel? 

Zera Shimshon answers that from the time Bnei 

Yisroel received the Torah at Har Sinai, Bnei 

Yisroel were prohibited to eat regular slaughtered 

meat and were only allowed to eat from the 

remaining meat of an animal that part of it was 

sacrificed on the Mizbayach as a korban (sacrifice) 

and part was given to the Kohanim.  

The reason for this is that eating too much meat 

causes one to follow his yetzer hora and to 

disconnect oneself from Hashem as the Gemara 

(Brachos 32a) explains with a moshol, "A lion only 

roars when he eats a basket full of meat!" 

However, since a large part of the meat of a korban 

is used for mitzvos, the remaining meat of a korban 

does not stimulate the yetzer hora to such a degree.  

The Zera Shimshon explains; Bnei Yisroel craved 

to eat regular meat because they wanted to 

disconnect themselves from Hashem, but they 

didn't have the strength to do this. Therefore they 

desired meat which would put them in the hands of 

the Yetzer Hora and then they would be able to go 

through with their sinful intentions. 

The sin of "running away from Har Sinai" and “the 

rabble who asked for meat” are really the same sin; 

the desire to distance themselves from Hashem.  

We can understand why the Gemara considers the 

sin of the rabble "the first calamity" since it was a 

continuation and completion of the sin of running 

away from Har Sinai, and not an independent and 

isolated misdeed.  

This is also the reason the Gemara first asked 

“what was the second calamity,” before what was 



first one, because even though it was written 

second, it was a part of the first misdeed

This week's divrei Torah is being sponsored anonymously with the prayer that the merit of people to learning 

the divrei Torah of Zera Shimshon Hashem should grant them and their children with zarah chaya v'kayama, 
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ר אֲנָשִים וַיְהִי ש טְמֵאִים הָיוּ אֲשֶׁ סַח לַעֲשׂת יָכְלוּ וְלאֹ אָדָם לְנֶׁפֶׁ ה לִפְנֵי וַיִּקְרְבוּ הַהוּא בַיּוֹם הַפֶׁ  וְלִפְנֵי משֶׁ

(במדבגר ט/ו)א הַהוּ בַיּוֹם אַהֲרֹן
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“There were men who were tamei [because of contact 

with] a dead person, and were not able to make the 

Pesach sacrifice on that day. So they approached Moses 

and Aaron on that day. (Bamidbar 9/6)Rashi asks, why 

did the people who were Tamei approach Aharon in 

addition to Moshe? If Moshe didn't know the Halacha 

how could Aharon know it? 

Rashi explains that Moshe and Aharon were both sitting 

together in the Bais Medrash and the people who were 

Tamei asked both of them at the same time. 

Zera Shimshon asks; there is another time that a Halacha 

was asked to someone in addition to Moshe. Concerning 

Bnos Tzlafchad it says, "They stood before Moshe and 

before Elazar the Kohen and before the leaders and the 

entire congregation..." 

There, though, Rashi gives two explanations; either they 

were both together (like he explains here) or they first 

asked Elazar and then Moshe. 

Why then, asks Zera Shimshon, didn't Rashi mention this 

explanation here; that they first asked Aharon what they 

should do, and when he didn't know, they asked Moshe? 

Zera Shimshon answers that when Bais Din gives 

permission for a Rav to pasken the permission isn't 

necessarily all-inclusive. They can give permission to 

pasken only ritual laws and not monetary laws or they can 

give permission to pasken monetary laws but not ritual 

laws. 

In Parshas Yisro we only find that Yisro advised Moshe to 

appoint others to lighten his work load concerning money 

matters. We don't find, that Yisro suggested that Moshe 

appoint others to pasken ritual laws.  

According to this we can now understand why Rashi 

didn't explain that concerning the Korban Pesach they 

first asked Aharon and then Moshe. The laws of Korban 

Pesach are ritual laws and no one except for Moshe was 

allowed to pasken them.  

On the other hand, Bnos Tzlafchad asked laws that 

concerned inheritance, which are monetary laws. Moshe 

gave others the permission to pasken these types of laws, 

just as Yisro suggested, and therefore it is possible that 

they asked Elazar first and then Moshe! 

 

This week's divrei Torah is being sponsored anonymously with the prayer that the merit of people to learning 

the divrei Torah of Zera Shimshon Hashem should grant them and their children with zarah chaya v'kayama, 
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HaRav Shimshon Nachmani, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or 

HaChaim HaKodesh. 

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about “practical kabbolo" 

and asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos Shimshon on 

Avos. 

HaRav Shimshon Nachmani had one child who died in his lifetime (hence the name "Zera Shimshon") and in the 

preface he promises for people who learn his sefarim after he dies “... And your eyes will see children and 

grandchildren like the offshoots of an olive tree around your tables, wise and understanding with houses filled with all 

manner of good things... and wealth and honor...” 

If you would like to automatically receive a d'var Torah of the Zera 

Shimshon every week send an email to Shevachp@gmail.com. 

If you are interested in buying your own copy of the Hebrew version of Zera 

Shimshon Call 05271-66-450 in Eretz Yisroel 
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or 

347-496-5657 in the U.S.A. 

You can now HEAR shiurim of Zera Shimshon on Kol Halashon: In E. Yisroel 

(Hebrew, English, Yiddish) 02-80-80-600 

In U.S.A. 716-229-4808 

London: 0333-300-2515 


